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Heinrich Bullinger’s Influence on the Making of the Elizabethan Settlement 
―The Choice of Bullinger’s Decades as a Textbook in the Church of England― 
 
Hirofumi Horie 
 
Heinrich Bullinger stands as one of the most influential Protestant Reformers in the 
sixteenth century and has also been one of the most neglected and underanalised along with 
Petrus Martyr Vermigli and Johannes a Lasco. This study will principally concern itself 
with the position and the attitude of the Church of England toward the Zurich reformer, 
Heinrich Bullinger, in order that a conclusion may be reached at the end whether or not the 
English government and church leaders were specifically concerned with the advice given 
by the Swiss antistes. Formerly in other places, I have evaluated this theme in the 
complexity of interconfessional diplomacy involving the English government, the Lutheran 
princes and the Swiss cities, to say nothing of Spain, France and Rome.1) There the emphasis 
was placed on the policies the governments pursued rather than on particular theological 
writings of Bullinger. His writings and alleged contributions to the English religious 
settlement were assessed in the wider historical context involving the queen (or the king), 
the privy council, the parliament and the convocation of England. Therefore the thesis was 
not so much a Bullinger study in its narrowest sense as a study of the English governments’ 
ecclesiastical policies ― the interaction of Crown policy, i.e. at the level of the queen (or the 
king) and the council, international affairs, and the problems of a religious settlement. In 
this context of ecclesiastical policy issues, I have discussed whether decisions made by the 
English governments at each crucial stage of the settlement actually reflected any of the 
advice given by the Zurichers. 
 Of course, it is not good enough to collect evidences of Bullinger’s influence in the English 
affairs. The difficulty seems to lie in the method adopted. If a historian searches for only the 
traces of Bullinger’s possible influence, he or she is from the beginning bound to think highly 
of his subject’s contribution. In my periodical article on Archbishop Whitgift’s ‘Order’ of 1586, 
I have sought to place these alleged Zurich influences in a proper historical perspective by 
counterbalancing Bullinger’s supposed role in the English religious settlement against the 
contributions made by other Reformed theologians, other possible but no less significant 
influences such as that of the German Lutherans, and England’s own apparatus for the 
reform, most notably the privy council and the parliament.2) In the same line of thought, I 
have tried to avoid enumerating Bullinger’s contributions without referring to ongoing 
                                                          
1) For example, see my ‘The Origin and the Historical Context of Archbishop Whitgift’s “Orders” of 1586’, 
Archiv für Reformationsgeschichte, Jahrgang 83 (1992), pp. 240-57. 
2) On the Lutheran influence on the English religious settlement, see my ‘The Lutheran Influence on 
the Elizabethan Settlement, 1558-1563’, The Historical Journal, 34, 3 (1991), pp. 519-37. 
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historical frameworks in which his supposed influence was felt. 
 The assessment of so-called ‘influence’ always causes difficulties to historians. By its 
nature, any study of ‘influence’ cannot escape the presupposition that some influences were 
there to be examined. On the other hand, if we try to avoid this shortcoming by placing these 
influences in a wider historical context, there always exists a tendency for the research to 
go to the other extreme of becoming simply a survey of contexts. I have always been 
conscious of this dilemma and have sought to walk the centre path with a cautious tread. 
Furthermore, another difficulty is the fact that a person’s influence was felt differently in 
the various strata of society. Thus the level of the English hierarchy on which a historian is 
prone to place the focus is of a vital significance for the conclusion of this type of research. 
For example, if we concentrate our attention on Bullinger’s affinity with Elizabethan 
bishops on the personal level, we cannot negate the impact Bullinger had upon such bishops 
as John Jewel, John Parkhurst, Robert Horne and Edmund Grindal. This personal 
friendship between English bishops and Zurich antistes should properly be appreciated. 
However, whether this influence was immediately translated by the bishops to affect the 
cruxes of the English religious settlement is a different matter. The bishops themselves 
knew the limitations quite well. 
 
1. The Influence of Continental Divines on the English Religious Settlement 
 
In her 2006 book entitled Couriers of the Gospel: England and Zurich 1531-1558, which 
dealt with Bullinger’s influence in England, Dr. Carrie Euler judged that the modern 
scholarship on the subject tended to one of two extremes: they are either very narrow and 
specialised or very broad and superficial. Those in the former category are backed by highly 
detailed and valuable research but tend to be lacking in broader analysis. She placed my 
doctoral dissertation, along with Dr. David Keep’s dissertation ‘Henry Bullinger and the 
Elizabethan Church: A Study of the Publication of his Decades, his Letter on the Use of 
Vestments, and his Reply to the Bull which Excommunicated Elizabeth’, in the latter 
category of the broader approach. Euler claims she treads the middle path.3) 
In fact, in my doctoral dissertation supervised by Sir Geoffrey Elton and entitled ‘The 
influence of continental divines on the making of the English religious settlement’, I was 
very careful and tried to avoid falling into above-mentioned two extremes.4) In his review 
article of Carrie Euler’s aforementioned book, Torrance Kirby criticised Elton and A.G. 
Dickens, etc. calling them revisionists who have severely downplayed links between 
                                                          
3) Carrie Euler, Couriers of the Gospel: England and Zurich, 1531-1558 (Zurich, 2006), p. 2 note. 
4) See my ‘The Influence of Continental Divines on the Making of the English Religious Settlement, 
1547-1590: A Reassessment of Heinrich Bullinger’s Contribution’ (Ph.D. diss., Cambridge University, 
March 1991). 
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England and the continental Reformed churches while the exceptional, insular character of 
English religious history has been advocated as a more acceptable paradigm of 
interpretation.5) Having been Elton’s student in the late 1980s, I may be labelled as one of 
these revisionists, although I have always paid close attention to Anglo-Zurich relations and 
have never resorted to a kind of parochialism within which the study of the English 
Reformation often threatens to confine itself. Taking a via-media approach between the 
present-day Anglo-Zuricher and English parochialism, I have carefully followed the 
chronological order of Zurich influence in the English affairs in my dissertation. 
I started the thesis by covering the development of King Edward VI’s reign, tracing in 
particular the diversity of foreign influence exerted upon the mind and thought of 
Archbishop Thomas Cranmer, the man who held a key for the reform of the Edwardian 
Church. Prospects for advancement of the continental theologians in England looked much 
better during Edward VI’s short reign. Among them Peter Martyr Vermigli tops the list of 
most influential continental divines during the said period. Vermigli’s close association with 
Archbishop Cranmer helped to solidify the latter’s convictions touching the doctrine of the 
true presence which he had lately adopted. Cranmer’s theological position on the Eucharist, 
which was also in harmony with that held by such visiting continental reformers as Martin 
Bucer and Johannes a Lasco, could actually cover a wide range of perception within the 
framework endorsing a spiritual presence, and thus denying Lutheran tenet of manducatio 
impiorum (eating by the impious). Also clear is the fact that there existed considerably more 
agreement than so far recognised among these visiting theologians on the issue of the Lord’s 
Supper.  
When Vermigli and Cranmer sat at the Lambeth Palace to talk, both have agreed on most 
of the pending issues of the day including the Eucharist and the need for the general council 
or theological colloquy among the Protestant divines. 6 ) As Cranmer himself observed, 
Vermigli’s teaching on the Eucharist during the Lambeth talks with the Archbishop was the 
same as what Vermigli adhered to throughout his Oxford lectureship on I Corinthians and 
during the subsequent Eucharistic disputation started in May 1549. During the disputation 
Vermigli was in close touch with Cranmer as well as with Martin Bucer. What Vermigli 
defended is shown in his famous letter to Bucer of 15 June 1549. Vermigli in this disputation 
powerfully upheld the true presence doctrine against Catholic charges. He emphasised that 
the partaking of the body and the blood of Christ was exercised by faith, and the Holy Spirit 
                                                          
5) Torrance Kirby, Book Reviews of Carrie Euler’s Couriers of the Gospel: England and Zurich, 1531-
1558, Church History, vol. 77, no. 3 (Sep., 2008), pp. 724-6. On the other hand, Patrick Collinson and 
Diarmaid MacCulloch are praised for resisting this trend of parochialism. 
6) There exists a treatise on general council, supposedly written by Cranmer himself most likely in the 
mid-1530s. The headings in this treatise such as ‘whether it be necessary that one be head in general 
council’ or ‘whether the Bishop of Rome may be ruler in the council’ foreshadow the similar concern felt 
by the Elizabethan councilors. Historical Manuscripts Commission (HMC) Hatfield, I, 10. 
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effected this partaking.7) According to Cranmer, the presence of Christ in the Eucharist was 
not in the bread and the wine, but in the ‘ministration of the sacrament,’ in the action of the 
eating.8) In Cranmer’s view, the benefits of communion were received in parallel with the 
bread and the wine, but the bread and the wine were not in themselves instruments of grace, 
a position analogous to Heinrich Bullinger’s ‘symbolic parallelism.’ 9) 
Although the Archbishop’s relationship with the foreigners failed at times to enjoy its full 
effect because of, for example, the nation’s current imperial policy, the traces of contributions 
by these divines are evident, most notably during the review period of the first Prayer Book. 
The Consensus Tigurinus (Consensus of Zurich) of 1549, recently agreed between Calvin 
and Bullinger, had certainly given Cranmer a backbone for his work on the Prayer Book 
revision and for a very short period it seems to have served as the converging centre for the 
English Reformation.10) Carrie Euler summarized Bullinger’s Eucharistic theology which 
can best be understood in the context of three priorities: the defense of Zwingli’s reputation 
and the orthodoxy of the Zurich church, both of which required the refutation of any 
corporeal presence in the bread and the wine; the development of Bullinger’s spiritual 
interpretation of the Lord’s Supper; and the desire to forge a Reformed consensus on the 
Eucharist, especially through agreement with Calvin (Consensus Tigurinus of 1549). 
During the period he was working with Calvin trying to reach agreement in the form of the 
Consensus Tigurinus. About the same time, Bullinger was also writing the Decades. 
Bullinger was aiming to dispel any claims for a corporeal presence in the bread and the wine, 
                                                          
7) George Cornelius Gorham, ed., Gleanings of a Few Scattered Ears, during the Period of the 
Reformation in England and of theTimes Immediately Succeeding AD 1533 to 1588 (Cambridge, 1857), 
p. 81. 
8) Thomas Cranmer, An Answer unto a Crafty and Sophistical Cavillation devised by Stephen Gardiner 
against the True and Godly Doctrine of the Most Holy Sacrament of the Body and Blood of our Saviour 
Jesus Christ (1551). This is one of the most important treatises of Cranmer during the Eucharistic 
controversy. 
9) Diarmaid MacCulloch, Thomas Cranmer (New Haven, 1998), 614-5; James F. Turrell, ‘Anglican 
Theologies of the Eucharist’ in Lee Palmer Wandel, ed., A Companion to the Eucharist in the 
Reformation (Leiden & Boston, 2014), p. 144. 
10) In fact, Bullinger was more open to the idea of Eucharistic concord than he has so far been given 
credit for. See Martin Friedrich, ‘Heinrich Bullinger und die Wittenberger Konkordie. Ein Ökumeniker 
im Streit um das Abendmahl’, Zwingliana, 24 (1997), pp. 59-79. But his esteem for his predecessor, 
Zwingli, and his strong desire to uphold Zwingli’s reputation made him sound more Zwinglian than he 
actually was. Bullinger had to cope with the circumstances worsened by the publication of Luther’s 
Kurtze Bekenntnis vom Heiligen Sakrament of 1544, which was a severe condemnation of the 
Zwinglian positions, and overcome the challenges posed by the Lutherans. There was also more pastoral 
consideration that made Bullinger skeptical of any attempts at doctrinal compromise. He felt strongly 
that ambiguous phrasing should be avoided in trying to reach genuine agreement in the area of doctrine. 
So he admonished Bucer, who tried to mediate between the Lutherans and the Swiss on the Lord’s 
Supper, not to urge the Swiss to accept obscure wording but to adhere to the simplicity of the truth. 
Amy Nelson Burnett, ‘Heinrich Bullinger and the Problem of Eucharistic Concord’ in Emidio Campi & 
Peter Opitz, hrsg., Heinrich Bullinger: Life-Thought-Influence (Zürich, 2007), vol. 1, pp. 233-50; Ulrich 
Gäbler u. Endre Zsindely, bearb., Heinrich Bullinger Werke, Briefwechsel (Zürich, 1982) Band. 2 
(Briefes des Jahres 1532), 153-60 (no. 1277, Bullinger to Bucer). 
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while simultaneously discussing the sacrament in a more positive terms and admitting a 
‘spiritual’ presence.11) Swiss mistrust of the Lutheran divines who claimed a corporeal 
presence only led Calvin to seek an agreement with Bullinger. The defeat of the Lutherans 
in the Schmalkaldic War also lent renewed urgency to the need for an accord on the issue. 
These efforts come to fruition in 1549 when Bullinger and Calvin concluded the Consensus 
Tigurinus with an agreed statement on the Lord’s Supper. This was an effective agreement, 
and there were no further major disputes between Calvin’s Geneva and Zurich on this issue 
during Calvin’s lifetime. 12 ) The agreement between the two leading Swiss reformers 
heralded a form of Protestantism which is more adequately described as ‘Reformed’ rather 
than ‘Calvinist.’ 13) 
 However, political considerations still dominated the minds of policy-makers during the 
Edward’s reign though still less obviously when compared to the Elizabethan period. 
Bullinger, in spite of his personal relationship with Anglo-Zurichers, failed to capitalise on 
the opportunity to influence the Edwardian reform.14) In fact, this special relationship with 
Anglo Zurichers only served to confuse whatever little possibility was left to Zurich for an 
effective instillation of the Reformed doctrines and practices in the English soil. 
Nevertheless, the Edwardian period was a real chance for Reformed theologians residing in 
England like Vermigli and Bucer. Although they basically remained as consultants and were 
largely not included among the rank of policy-makers, a good number of their opinions were 
nonetheless taken notice of.  
 With the premature death of King Edward VI, the reformers left England for the continent, 
escaping from the Marian persecution. The decade of 1550s was the era of international 
ecclesiastical diplomacy, with the Peace of Augsburg in 1555 standing as its centre. The 
subsequent interconfessional discussions involving both England and the Reformed cities 
were the offshoot of this agreement as well as the response to the proposed general council, 
a kind of ecumenical conference. Bullinger’s general mistrust of interconfessional talks 
outside the Reformed camp, not to mention the general council, prevented him from 
becoming a reformateur oecumenique.15) The impression of the Consensus Tigurinus also 
did not last long, as Bullinger’s importance in interconfessional politics began to fade away. 
Instead the Confessio Augustana Variata provided a basis for the dialogue between the 
                                                          
11) Carrie Euler, ‘Huldrych Zwingli and Heinrich Bullinger’ in Lee Palmer Wandel, ed., A Companion to 
the Eucharist in the Reformation , pp. 66, 69-70. 
12) Michael W. Bruening, ‘Francophone Territories Allied to the Swiss Confederation’ in Amy Nelson 
Burnett & Emidio Campi, eds., A Companion to the Swiss Reformation (Leiden & Boston, 2016), p. 380. 
13) Andrew Pettegree et al., eds., Calvinism in Europe, 1540-1620 (Cambridge, 1994), pp. 3-4. 
14) Anglo-Zurichers are those English Church leaders who were the admirers of the Reformed Church 
in Zurich. 
15) Andre Bouvier, a renowned Bullinger biographer, put this label on the Zurich antistes, but judging 
from Bullinger’s posture toward the Lutherans and his sentiment against the general council, this 
picture needs redressing. Henri Bouvier, Bullinger Reformateur et Conseiller oecumenique le 
Successeur de Zwingli (Neuchatel, 1940). 
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Lutherans and the Reformed in the late 1550s. The Variata version was worked out by 
Philipp Melanchthon, Luther’s successor at Wittemberg, who made several changes to the 
original Augsburg Confession (Confessio Augustana Invariata) in order to seek 
reconciliation with the Reformed camp.  
The Confessio Augustana also influenced the talk between the Elizabethan government 
and the Lutheran princes in Germany in their attempt to form a league against the 
Catholics. The English government mapped out the ecclesiastical policy in such a way as to 
guarantee the maximum security of the nation. England’s communications with the 
Lutherans alerted the Reformed theologians, but they were in no position to offer any 
proposals which might provide answers to the English preoccupation with the security 
issues during the early Elizabethan period. One upshot of the policy was reflected in the 
phrasing of the Prayer Book which, at least on the Eucharist, savoured of the Confessio 
Augustana rather than the Consensus Tigurinus. The English commitment to the alliance 
with the Lutherans became more evident by late 1561. The English representation at the 
Naumburg Fürstentag (Naumburg Convention) and the reconvening of the Council of Trent 
were the turning points. William Cecil, 1st Baron Burghley, enjoying the Queen’s backing, 
masterminded this alliance policy with the Lutheran princes.16) 
 Zurich’s contact with the English was limited to some bishops and the duke of Bedford. The 
bishops’ desire to reform the Church of England after the model of the Swiss churches did 
not materialise because the Queen shrewdly used them for suppressing Catholic oppositions 
rather than keeping them at the core of the policy-making machinery. The English 
government’s penchant for the alliance with the Lutherans and the sturdiness of local 
resistance against the reform on the diocesan level also contributed to the ineffectiveness of 
the bishops. The definitive influence of William Cecil upon the framing of Elizabethan 
ecclesiastical policy continued over the next ten years from the time of the revisory work on 
the Edwardian Articles of Religion. It signifies that the government tried to make their 
Articles to a greater degree consonant with the Lutheran confession especially on the issue 
of the Eucharist in an attempt to demonstrate a Protestant unity against the Catholics.  
 During the period from the mid-1560s to the early 1570s, Bullinger was alleged to have 
contributed most effectively to the course of events in the English religious scene. These 
include his role in the vestiarian controversy and the publication of his Refutatio against 
the papal bull Regnans in Excelsis excommunicating Elizabeth I which was issued on 25 
                                                          
16) On the Naumburg Fürstentag, I have referred to the following publications:  Helmar Junghans, 
hrsg., Das Jahrhundert der Reformation in Sachsen (Berlin, 1989); Robert Calinich, Der Naumburger 
Fürstentag 1561 (Gotha, 1870); C. G. Neudecher, Neue Beiträge zur Geschichte der Reformation 
(Leipzig, 1841), 2 vols.; Heinrich Heppe, Geschichte des deutschen Protestantismus in den Jahren 1555-
1581 (Margburg, 1852-9), 4 vols. This convention was a meeting of German Protestant rulers and states 
held at Naumburg on the Saale from 20 January to 8 February, 1561. The convention tried to harmonise 
the theological thoughts among the Protestant parties in Germany. 
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February 1570 by Pius V.17) Bullinger’s role in the Elizabethan vestiarian controversy 
should not be assessed too highly. This controversy took a course totally unintended by 
Bullinger, whose paramount concern throughout his involvement was to placate the two 
conflicting parties. The allegation of Bulliger’s ‘erastian’ response to the issue of vestments, 
a response which would make him a champion of the state-led religious settlement, did not 
have much substance since he did not embrace such a view which expresses a modern 
concept of the state-church relationship. Furthermore, the key role played by Bullinger’s 
Refutatio is to present the English case against the papal bull before the continental princes. 
The book’s implications for the domestic scene were rather negligible since the effect of the 
bull had been sufficiently counteracted by the parliamentary legislation. 
A few questions need to be raised concerning some of the conclusions so far reached by the 
studies of Bullinger’s relationship with England. First of all, some of the conventional 
research on this subject made an uncritical use of the reports made by Anglo-Zurichers 
during the reign of Edward VI and from the nonconformist platform in the Elizabethan 
period, many of which are printed in the Parker Society’s edtion of Original Letters and 
Zurich Letters.18) A traditional picture of Bullinger, as taking the part of the radical group 
led by Bishop John Hooper, Scottish reformer John Knox and Johannes a Lasco during the 
reign of Edward VI (as in the case of the vestiarian disputes), while defending the views of 
the authorities in the 1560s and 1570s, should be reexamined. 
 
2. The alleged popularity of Bullinger’s Decades in the Church of England 
 
 Next comes the main subject matter of this thesis: Bullinger’s Decades was specifically 
mentioned in Archbishop of Canterbury John Whitgift’s ‘orders’ of 1586 to be used as a 
textbook for inferior ministers.19) The semi-official adoption of Decades in the 1586 ‘orders’ 
of the Archbishop does indicate that the work was compatible with the contemporary 
theological position of the Church of England. Helmut Kressner indicates that the so-called 
Staatskirchentum, with which Richard Hooker’s name is often associated, was propounded 
even earlier by John Whitgift who reached this conclusion under the influence of Zurich. 
Kressner tries to bring to our attention the difference of views on the issue between Zurich 
and Geneva, and asserts the affinity of Whitgift’s understanding of the state church with 
                                                          
17) Heinrich Bullinger, The Decades of Henry Bullinger (Cambridge, 1849-52), edited by Thomas 
Harding, Parker Society edn. 5 vols (vols. 1-2 bound together). The full title of Refutatio is: Bullae 
Papisticae ante biennium contra sereniss. Angliae, Franciae & Hyberniae Reginam Elizabetham & 
contra inclytum Angliae Regnum promulgatae, refutatio, orthodoxaeque Reginae, & vniuersi Regni 
Angliae defensio.  
18) Hasting Robinson, ed., Original Letters relative to the English Reformation (Cambridge, 1846-7) 
Parker Society edn. 2 vols; idem, ed., Zurich Letters (Cambridge, 1842-5), Parker Society edn. 2 vols. 
19) The full title of Whitgift’s ‘orders’ of 1586 is: ‘Orders for the better encrease of learninge in the 
inferiour ministers, and for more diligent preachinge and catechisinge’. 
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that of the Zurichers.20) Archbishop Whitgift’s Defence of the Answer to the Admonition, 
according to Kressner, is evidence of the connecting link between Zurich and the Church of 
England on the issue.21) To reach this conclusion, however, we have to come up with evidence 
of the alleged popularity of the Decades to see how influential Bullinger’s work was at parish 
level. The similar claim for the popularity of the Zurich antistes was also made by Torrance 
Kirby of Oxford University when he wrote: 
 
Bullinger’s and Vermigli’s decisive contributions to the formation of the Elizabethan 
religious and constitutional settlement have yet to be given due acknowledgement by 
modern historiography of the English Reformation…. The traditional interpretation 
of the settlement is that political exigency and pragmatic compromise rather than 
any clear embrace of Reformed theological principle dictated the terms, that this was 
a merely political settlement of religion but not truly a religious settlement. Such a 
reading becomes increasingly difficult to sustain the more closely the writings of 
these two pre-eminent theorists of the Settlement are addressed.22) 
 
Kirby also stated, ‘Bullinger and Vermigli were no less than chief architects of the 
reformation of the Church of England as it came to be formed in the reign of Edward VI and 
reached a more settled self-understanding in the statutes of the Elizabethan religious 
settlement of 1559.’ 23) The present paper does not agree with the view on the alleged Zurich 
influence on the ecclesiastical policies and the established Church of England during the 
crucial period of the early Elizabethan reign, but concludes that Bullinger’s thought was not 
normative for the theological position of the Church of England. Unlike the reign of Edward 
VI, the rule of Elizabeth I saw no major continental reformers coming to England and 
assisting in the course of reform with their valued theological advice. Thus the role reflecting 
the voices of continental divines had to be played by the English ex-exiles (Marian exiles). 
The dearth of learning among the ministers was a chronic predicament for the English 
Church during the Elizabethan period.24) Already at the beginning of her reign, the clergy 
                                                          
20) Helmut Kressner, Schweizer Ursprünge des anglikanischen Staatskirchentums (Gutersloh, 1953), 
pp. 74-5. Rudolf Pfister also refers to the Zurich background of the state church system in England. But 
he basically follows Kressner and merely gives us an outline of his work. Rudolf Pfister, ‘Zürich und das 
anglikanische Staatskirchentum’, Zwingliana, X, 4 (1955), 249-56. See also Andreas Mühling, Heinrich 
Bullingers europäische Kirchenpolitik (Bern, 2001), p. 151 note, in which he compares Kressner’s work 
with my ‘Heinrich Bullinger, Württemberg and England: Continental Reformations and Elizabethan 
Church-State Relationships’, Studies in the Humanities (Senshu University Research Society, 1997), 
vol. 61, 17-57. 
21) Kressner, Schweizer Ursprünge, p. 75. 
22) Torrance Kirby, The Zurich Connection and Tudor Political Theology (Leiden, 2007), pp. 9-10 
23) Ibid., p. 5. 
24) For example, Ely Diocesan Records kept at the University of Cambridge Library show the appauling 
level of learning among the inferior ministers at the parish as well as diocesan level. Cambridge 
University Library, Ely Diocesan Records, A/5/1. 
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below the degree of master of arts were ordered to study and the bishops and archdeacons 
were charged to examine them.25) The authorities, both clerical and secular, were gravely 
concerned with the problem and looked for measures to rectify the situation. The Puritan 
outcry for reform further impressed upon them the urgency for addressing the problem. The 
background to Whitgift’s ‘orders’ lies in a response to moderate Puritans’ petition to adopt 
the exercise so-called prophesyings, the learned exercises and conferences among the 
ministers of the church where sermons were read and analysed by those present under the 
guidance of a moderator or ‘learned brethren’ (most likely an archdeacon). The reform-
minded churchmen’s liking for this Zurcher-style reform method went through a major 
setback when the Queen ordered to suppress the prophesyings. The members of the House 
of Commons learned during the parliamentary session of 1572 that, when they encroach 
upon the Queen’s prerogative on religion by, for example, attempting to give statutory 
framework to the matters of religion, they met with the Queen’s strong opposition. She did 
not allow the parliament of England any part in the supremacy, claiming that religion 
belonged to her own prerogative. Despite her disliking of the prophesyings, however, it 
should be added that the Queen was keen on raising the level of learning among the inferior 
sort of ministers under the tighter control of the ecclesiastical machinery. During her 
conversation with the Archbishop, for example, she often shared her desire to have learned 
ministers in every parish.26) 
On 31 March 1585, partly in response to the House of Commons’ attempt at church reform, 
‘certain orders for the increase of learning in the unlearned sort of ministers’, which seems 
to have emanated from the bishops as a body, was adopted, soon to be superseded by 
Whitgift’s ‘Orders’ in December 1586.27) The former assigned unto such as were not masters 
of arts to study the Old and New Testament and then ‘to make accompte of the principall 
contents thereof in Latten’. The requirement of writing in Latin a commonplace of divinity 
was also imposed upon them, while in the latter, as we have seen, the Decades of Bullinger 
were recommended as a text to study. In short, these two ‘orders’ were the ecclesiastical 
authority’s answer to one of the ‘sixteen petitions’ for ‘the recovery of exercises’ similar to 
the prophesyings. The ‘sixteen petitions’ were sent up to the Upper House of parliament by 
the members of moderate reformers led by figures like Sir Francis Knollys. 28 ) It is 
interesting to note that, while prophesyings and the assignment of Bullinger’s Decades as 
a text for the unlearned ministers were the means for the reform of the English Church by 
                                                          
25) W.H. Frere, ed., Visitation Articles and Injunctions (London, 1910), III, 13-14. 
26) Robert Lemon, ed., Calendar of State Papers, Domestic Series, of the Reign of Elizabeth, 1581-1590 
(London, 1865), p. 229. 
27) Edward Cardwell, ed., Documentary Annals of the Reformed Church of England (Oxford, 1839), II, 
1-2. 
28) Simonds D’Ewes, The Journals of all the Parliaments during the Reign of Queen Elizabeth (London, 
1682), p. 354. 
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the moderate Puritan reformists and the ecclesiastical authority, respectively, both 
originally stemmed from the Reformed Church in Bullinger’s Zurich. What these reformers 
dreamt was to bring about the exercises called Prophezei, which had been quite successful 
in Zurich’s educational scene, in the Church of England.  
Zwingli, Bullinger’s predecessor in Zurich, planned a reform of education that would assure 
the training of future ministers. The centrality of preaching, thus the issue of raising the 
level of learning among the young boys of sixteen years old as well as ministers, and the 
reform of worship services were the focal points. These ministers were mostly former priests 
from the city. After obtaining the consent of the majority of canons and chaplains, on 29 
September 1523 the city council (Rat) mandated that income from tithes and other benefices 
would be used for reorganizing the already existing Latin school and setting up a theological 
school (Zürcher Theologenschule), which opened in June 1525 in the Grossmünster 
Church.29) This civic mandate was a mean to reform the abuses of the Grossmünster chapter, 
involving a redistribution of duties and revenues and with it an overhaul of the system of 
instruction connected with the foundation.30) This theological school was known as the 
Prophezei, from the exercises in public speaking or preaching which were its central themes, 
and had become the root of the theological faculty and the later University of Zurich. This 
school was later called the Lectorium, which met early in the morning on every day except 
Sunday and Friday (the market day) in Grossmünster.31) The leading ministers of the city 
                                                          
29) Fritz Büsser, Wurzeln der Reformation in Zürich: Zum 500. Geburtstag des Reformators Huldrych 
Zwingli (Leiden, 1985), pp. 199-200. Quite different from the case in Calvin’s Geneva, where the church 
maintained a semi-independent power, Bullinger always consulted and tried to cooperate with the city 
council as the city council sat over the church council (Synode) and the latter’s power was rather limited, 
especially on such important issues as the church discipline (Sittenzucht). ‘Die Möglichkeiten der 
Synode im Hinblick auf die Sittengesetzgebung waren beschränkt. Die Beschränkung ergab sich in 
erster Linie aus dem Mangel an Kompetenzen; dem die Gesetzgeberische Gewalt lag ganz beim Rat.’ 
Hans Ulrich Bächtold, Heinrich Bullinger vor dem Rat: Zur Gestaltung und Verwaltung des Zürcher 
Staatswesens in den Jahren 1531 bis 1575 (Bern & Frankfurt am Main, 1982), p. 61. The Zurich synod 
was founded in the 1530s and its records (Synodalacten) are preserved in the Staatarchiv Zürich. On 
the Zurich synod, see K. Maeder, ‘Bullinger und die Synode’ in U. Gäbler u. E. Zsindely, eds., Bullinger 
Tagung 1975. Vorträge gehalten aus Anlass von Heinrich Bullingers 400. Todestag (Zürich, 1977), pp. 
69-76. 
30) G.R. Potter, Zwingli (Cambridge, 1976), pp. 220-21. 
31) Daniel Timmerman, Heinrich Bullinger on Prophecy and the Prophetic Office (1523-1538) (Göttingen, 
2015), pp. 111-27. Thus, along with the Ehegericht (marriage court), the synod was one of two 
institutions which marked the spirit of the Zurich Reformation. The Ehegericht was the most important 
institution in assuring magisterial control over Christian discipline in Zurich. Its jurisdiction was 
expanded to include adultery and fornication, and it became a true morals court (Sittengericht). But it 
was the city council (Rat) which set the penalties and was the only court of appeal. The city council 
controlled all discipline within the sacral community of Zurich. J. Wayne Baker, ‘Church, State, and 
Dissent: The Crisis of the Swiss Reformation, 1531-1536’, Church History, vol. 57, no. 2 (June, 1988), 
p. 135. For the detailed analysis of Zurich’s Ehegericht and Geneva’s church consistory, see Walther 
Köhler, Zürcher Ehegericht und Genfer Konsistorium (Leipzig, 1932 & 1942). Bullinger developed the 
Zurich governmental system whereby the Christian magistrate (Bürgermeister and Rat) enforced 
discipline throughout the commonwealth, while in Geneva Calvin and his successor Theodore Beza 
tried to maintain the disciplinary power of the church consistory. 
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read the biblical texts from the Old Testament followed by philological and theological 
exegesis, with the fruits of the sessions translated and shared with the people in German.32) 
Bullinger, who was the driving force in the construction of the Zurich school system, 
certainly oversaw the Prophezei. 33 ) On the other hand, it is somewhat ironical that 
Bullinger’s Decades were used to counter the proliferation of the exercises like the 
prophesyings.  
One more possible source of influence upon Whitgift in his adoption of Bullinger’s Decades 
as a textbook in the English Church was the injunctions of Thomas Cooper, then bishop of 
Lincoln. It is noteworthy that within the Diocese of Lincoln the references to Bullinger’s 
Decades before 1577 came mainly from the archdeaconries of Leicester and Bedford rather 
than of Lincoln and Stow, where Whitgift’s supposed influence should have been most 
strongly felt.34) On 3 June 1577, Cooper delivered a set of injunctions for his diocese. The 
sixteenth item in the injunctions stated: 
 
      … every parson and vicar under the degree of a Master of Art, or a preacher allowed 
by the hand and seal of the Bishop, and also every curate serving in a benefice where 
a preacher is not resident shall, before the first of September next coming, buy the 
Decades of Bullinger either in Latin or English (being now for that purpose 
translated), and every week to read over one sermon in such sort as he be able to 
make some reasonable accout of it,…35) 
 
The comparison of Whitgift’s ‘orders’ with the content of items 16 and 17 in Cooper’s 
injunctions leads us to believe that there exists an affinity between the two. 
 
3. The Choice of Bullinger’s Decades in the Church of England 
 
 After the 1586 ‘orders’, we do not see further orders adopted by the synod, and the question 
why the similar orders along with Bullinger’s Decades did not appear in our synodical 
history, at least till the nineteenth century resurgence of interest among English churchmen 
                                                          
32) Bruce Gordon, ‘Polity and Worship in the Swiss Reformed Churches’ in Burnett & Campi, eds., A 
Companion to the Swiss Reformation, p. 515. 
33) For the details of the Zurich school system, see Kurt Jakob Rüetschi, ‘Bullinger and the School’, in 
Emidio Campi & Bruce Gordon, eds., Architect of Reformation: An Introduction to Heinrich Bullinger, 
1504-1575 (Grand Rapids, 2004), pp. 215-29. 
34) According to C.W. Foster, a comparison of the returns for Lincoln and Leicester suggests that a higher 
standard was set for the latter. C.W. Foster, ed., Lincoln Episcopal Records in the Time of Thomas 
Cooper (Lincoln, 1912), The Publications of the Lincoln Record Society, XXIII, p. xviii. The reading 
requirement of the Decades in Latin does affirm this observation. 
35) W.M. Kennedy, Elizabethan Episcopal Administration (London, Oxford and Milwaukee, 1924), II, 45-
6; C.W. Foster, ed., The State of the Church in the Reigns of Elizabeth and James I (Loncoln, 1926), pp. 
xix-xx. 
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in the continental reformers, is a task beyond this thesis. However, one historian concludes 
that on publication of Richard Hooker’s Laws of Ecclesiastical Polity the English churchmen 
were no longer dependent on continental Reformers when they sought to justify their 
position against their Puritan critics.36) In admitting Hooker’s influence, one should not 
automatically assume that Bullinger’s influence on the established church was simply taken 
over by this rapidly prominent figure. The selection of the Decades as the official (or semi-
official) textbook for the inferior ministers does indicate that the Church of England 
regarded Bullinger’s theological positions basically as concurrent with theirs at one point. 
However, one should note the fact that the Decades were not written as an apology or a 
defensive weapon for the English Church. Therefore, there exist fundamental differences 
between Hooker’s work and the Decades both in contents and the purpose of authorship. 
The Decades were a theological as well as pastoral writing and was even allowed to be read 
from the pulpit, while Hooker’s work belonged to the same breed as John Jewel’s 1562 
Apologia Ecclesiae Anglicanae (Apology of the Church of England). Jewel’s work was aimed 
at confuting the Catholics. In fact, the Decades were a collection of Bullinger’s sermons and 
could technically have replaced Thomas Cranmer’s Homilies. Bullinger preached in the 
pulpit of the Grossmünster daily from 1532 to 1538, later and until his death only on Sunday 
and two weekdays. While the majority of his sermons remain unpublished, the best known 
sermon collection was the Decades published 1549-1551 in Latin (Sermonum Decades 
quinque de potissimis Christianae religionis capitibus, namely, Five Decades of Sermons). 
It was translated into German, English, Dutch and French. The Decades received their 
name because they were divided into five groups of ten (i.e. decades) and served as a 
compendium of the Christian faith as well as a means of personal devotion.37) 
The preface to the English editions of the Decades clearly stated why this work of Bulliger 
excelled other theological writings.38) According to the writer of the preface, some of the 
ministers complained that Calvin’s manner of writing in his Institutio Christianae 
Religionis (Institutes of the Christian Religion) is ‘ouer deepe and profound for them’. 
Wolfgang Musculus’s Loci communes sacrae theologiae (Commonplace of the Christian 
Religion) is also ‘verie scholasticall’. So the writer claims that Bullinger in his Decades 
‘amendeth much Caluins obscuritie, with singular perspicuitie: and Musculus Scholastical 
                                                          
36 ) Walter Phillips, ‘Henry Bullinger and the Elizabethan Vestiarian Controversy: An Analysis of 
Influence’, The Journal of Religious History, 11 (1981), p. 384. Of course, we cannot be certain about 
the reasons behind the supposed silence since we do not possess all the convocation records due to the 
great fire of 1666 in London. 
37) Burnett & Campi, eds., A Companion to the Swiss Reformation, p. 100. 
38) Heinrich Bullinger, Fiftie Godley and Learned Sermons, Diuided into Five Decades,… (London, 1577). 
The preface was intended ‘to the ministerie of the chvrch of England, and to other well disposed Readers 
of Gods word’. This preface was printed again by Ralph Newberry, a well-known publisher in Fleet 
Street, in 1584 and later in the 1587 edition. The bishops, especially Thomas Cooper, Bishop of Lincoln, 
were somehow involved in the publication. 
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subtiltie, with great painnesse and euen popular facilitie'. One of the proofs of the bishops’ 
backing for the English editions is their reference to the covetousness of patrons. Since the 
beginning of Elizabeth’s reign and especially around 1584, the bishops were struggling in 
vain to regain the ground against the patrons’ privilege as is evident from the clause 
included in Articuli which eventually was slashed following the suggestion made by William 
Cecil, the chief advisor to Queen Elizabeth I.39) 
Articuli showed its concern on the following items: 1) That fit men be admitted to holy 
orders and ecclesiastical benefices; 2) Moderating the solemn commutation of penance; 3) 
Moderating certain indulgences for the celebration of matrimony, without thrice 
pronouncing the banns; 4) Restraining or reforming certain excesses concerning 
excommunication; 5) pluralities of benefices; 6) Fees due to ecclesiastical officers and their 
servants. These points largely correspond to the proposals made in the Lower House of 
Convocation in 1581. However, Burghley’s tampering caused a minor alteration and the 
most noteworthy change was made at the end of the first article ‘For admitting of meete 
persons into the ministerie and benefices’. This article, which apparently encroached upon 
the rights of patronage, was slashed at Burghley’s suggestion.40) 
 In this preface to the English edition of the Decades published in 1577, commentaries by 
Peter Martyr Vermigli and Rudolf Gwalther, Bullinger’s successor as antistes of the Zurich 
church, were appraised as they handle most points of Christian doctrine excellently well, 
but the preface also said that ministers were ‘so bare bitten of their patrons, that to buy 
them al would deeply charge them’. So ‘al those points of Christian doctrine, …, Bullinger 
packet up al, and that in good order, in this one booke of small quantitie’. It is almost said 
that victims of avaricious patrons could be in part rescued by the publication of this work. 
The preface also advertised another advantage of possessing the Decades for unlearned 
clergy who could not preach but only read the order of service: 
 
This booke is a book of Sermons… fit to be read out of the pulpit unto the simplest and 
rudest people of this land… and in number, 50 euerie Decade containing (as the word 
importeth) tenne: So that they may easily be so diuided, as there may be for euerie 
Sunday in the yeare one. 
                                                          
39) Articuli per archiepiscopum, episcopos, et reliquum clerum Cantuariensis provinciae…, printed in 
Edward Cardwell, Synodalia: A Collection of Articles of Religion, Canons, and Proceedings of 
Convocations in the Province of Canterbury, from the Year 1547 to the Year 1717 (Oxford, 1842), I, 139-
45. Also in David Wilkins, ed., Concilia Magnae Britanniae et Hiberniae (London, 1737), IV, 315-7 and 
John Strype, Annals of the Reformation and Establishment of Religion,… (Oxford, 1824), III, i, 330-1. 
These printed Articuli are not the proto-form to which I am referring here. This proto form was 
delivered to the Lords from the Lower House of Convocation and exerted a great influence on Whitgift’s 
‘Articles touching prechers and other orders for the church’ of 1583. Burghley’s intervention forced the 
bishops to change a part of the articles. 
40) John Strype, The Life and Acts of John Whitgift, D.D. (Oxford, 1832), I, 371-97. 
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For Archbishop Whitgift, the Decades no doubt looked like a perfect practical textbook 
which could be used in the pulpit, as was evident in the orders given to the ministers of the 
archdeaconry of London. Thomas Earl, minister of the Church of St. Mildreds Bread Street 
in London, set down in his diary ‘1586 January iii [thus 1587 in our dating] order geven 
unto suche as were none preachers.’ 41) A little later on 24 January, Thomas Earl and other 
ministers within the archdeaconry of London were called up to the convocation house, where 
letters from the Archbishop Whitgift were read. In a manuscript preserved at Cambridge 
University lists the content of these letters and its second line reads: ‘sed 1. ar to Read 
Homyles ― (et lib. decades).’ 42) This shows that the use in the pulpit was intended for the 
Decades along with the Books of Homilies. 
Not only the Queen’s fierce opposition to the prophesyings, we should note the difference 
on the level of learning among the ministers in England and Zurich. Admitting the 
unfairness of comparing England’s vast area made up of a number of dioceses with ‘urban’ 
churches in the reformation cities like Zurich, we can still suggest that Zurich achieved a 
high standard of education and that a distinction was very properly made between 
theological lectures (Prophezei) and sermons in Zurich. The exercises of Prophezei were 
scholarly works using ancient languages like Greek and Hebrew and involving studies of 
the meaning of the words of the text and constant comparison of one passage with another.43) 
In general, the level of these exercises in England was understandably not as high as 
Zurich’s and, more importantly, a distinction between theological lectures and sermons was 
not clearly drawn, which could be an eloquent reflection of a dearth of preaching in regular 
church services. Not only were the offices of ‘prophet’ and ‘preacher’ not clearly distinguished, 
but also neither office was fully developed in the liturgy-oriented Elizabethan churches. But 
the most conspicuous difference between Zurich and English experiences in this regard was 
an absence of the authoritative prophet or the ‘doctor’ in English churches who could bring 
definitive scriptural interpretations using his specialised knowledge. The choice of the 
Decades for use among the English parish ministers in Whitgift’s ‘orders’ was an appropriate 
step considering the level of learning in the Church of England. 
 
  
                                                          
41) Cambridge University Library Ms. Mm-1-29, fo. 47. 
42) Ibid., fo. 52. 
43) Potter, Zwingli, pp. 221-4. These exercises were probably introduced in England during the 
Edwardian period either by Anglo-Zurichers like John Hooper or through the foreigners’ church in 
London, most likely by its supervisor, Johannes A Lasco. See C. Nevinson, ed., Later Writings of Bishop 
Hooper (Cambridge, 1852), Parker Society Edition; Johannes a Lasco, Opera tam edita quam inedita 
(Amsterdam, 1866) edited by A. Kuyper, II, 101-5. One of the earliest appearances of the prophesyings 
during the Elizabethan reign can be found in the minutes of the proceedings of the consistory at the 
French Church in London. Elsie Johnston, ed., Actes du Consistoire de l'Eglise française de 
Threadneedle street, Londres (Frome, 1937), Publications of the Huguenot Society of London XXXVIII, 
pp. 11-12. 
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4. Questions on Election and Predestination 
 
 In the eyes of Whitgift, other than the pastoral and homiletic nature of the book, the 
Decades also provided balanced opinion on the major theological issues of the days. Whitgift 
must have concurred with Bullinger among others on the issue of predestination, which had 
become a growing concern for many English churchmen since the Puritans called for 
revision of the seventeenth article (of predestination and election) of the Articles of Religion, 
which failed to mention reprobation. 44 ) Disputes and commotions over the doctrine of 
election began in England during the Edward VI’s reign. John ab Ulmis, a disciple of 
Bullinger studying in Oxford, reported from there in April 1550 about the disagreement on 
the subject of predestination among English theologians. And on 10 September 1552 
Bartholomew Traheron, Dean of Chichester, was critical of Bullinger for leaning towards 
the moderate views of Philip Melanchthon on the matter when he said, ‘I am exceedingly 
desirous to know what you and the other very learned men, who live at Zurich, think 
respecting the predestination and providence of God. If you ask the reason, there are certain 
individuals here who lived among you some time, and who assert that you lean too much to 
Melanchthon’s views. But greater number among us, of whom I own myself to be one, 
embrace the opinion of John Calvin as being perspicuous, and most agreeable to holy 
scripture.’ 45) The seventeenth article reads thus: 
 
      Predestination to Life is the everlasting purpose of God, whereby (before the 
foundations of the world were laid) he hath constantly decreed by his counsel secret to 
us, to deliver from curse and damnation those whom he hath chosen in Christ out of 
mankind, and to bring them by Christ to everlasting salvation, as vessels made to 
honour. Wherefore, they which be endued with so excellent a benefit of God be called 
according to God’s purpose by his Spirit working in due season: they through Grace 
obey the calling: they be justified freely: they be made sons of God by adoption: they 
be made like the image of his only-begotten Son Jesus Christ: they walk religiously in 
good works, and at length, by God’s mercy, they attain to everlasting felicity. 
      As the godly consideration of Predestination, and our Election in Christ, is full of 
sweet, pleasant, and unspeakable comfort to godly persons, and such as feel in 
themselves the working of the Spirit of Christ, mortifying the works of the flesh, and 
                                                          
44) See, for example, Albert Peel, ed., The Seconde Parte of a Register: being a calendar of manuscripts 
under that title intended for publication by the Puritans about 1593, and now in Dr. Williams’s Library, 
London (Cambridge, 1915), I, 197: ‘Whether the 17th article, speaking of election, be well put downe, 
that maketh no mention of reprobation, seing Paule, speaking of the one, speaketh of the other? And 
whether the doctrine of predestination of it self is daungerous, and maie cause a daungerous downfall 
to any, as is put downe in the article?’ 
45) Robinson, ed., Original Letters relative to the English Reformation, I, 325; H.C. Porter, Reformation 
and Reaction in Tudor Cambridge (Cambridge, 1958, reprint 1972), p. 338. 
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their earthly members, and drawing up their mind to high and heavenly things, as 
well because it doth greatly establish and confirm their faith of eternal Salvation to be 
enjoyed through Christ, as because it doth fervently kindle their love towards God: So, 
for curious and carnal persons, lacking the Spirit of Christ, to have continually before 
their eyes the sentence of God’s Predestination, is a most dangerous downfall, whereby 
the Devil doth thrust them either into desperation, or into wretchlessness of most 
unclean living, no less perilous than desperation. 
      Furthermore, we must receive God’s promises in such wise, as they be generally set 
forth to us in holy Scripture: and, in our doings, that Will of God is to be followed, 
which we have expressly declared unto us in the Word of God. 
 
Historians have long argued trying to decipher how reformed (meaning ‘Calvinistic’) the 
seventeenth article was. My own reading of the article and its historical context confirms 
the views H.C. Porter propounded, which places the English article on predestination 
congruous with Bullinger’s moderate view.46) In the seventeenth article, there is no mention 
of a specific decree of reprobation. In this the Articles of Religion, the basis of Anglican faith 
in England, significantly contrasts with the Confession of Westminster, a systematic 
exposition of Calvinist orthodoxy, which states that the fall and all other sins were 
foreordained by divine providence. This Confession states: ‘The rest of mankind God was 
pleased, according to the unsearchable counsel of his own will, whereby he extendeth or 
withholdeth mercy as he pleaseth, for the glory of his sovereign power over his creatures, to 
pass by, and to ordain them to dishonor and wrath for their sin, to the praise of his glorious 
justice.’ 47) One of the difficulties facing Calvinism was that their emphasis upon the eternal 
and arbitrary act of God’s will may overshadow the saving act and death of Christ. On the 
other hand, Bullinger was always careful not to link predestination solely with the arbitrary 
act of God’s will and instead tried to understand it in the Christological context: 
 
     God by his eternal and unchangeable counsel hath fore-appointed who are to be saved, 
                                                          
46) Ibid., pp. 336-42. Wayne Baker argues that Bullinger had a firm hermeneutical basis for his covenant 
idea and he strongly affirmed the bilateral nature of the covenant, the mutual responsibilities of God 
and man. Calvin understood the covenant as a divine promise, a unilateral testament, while Bullinger 
took it as a bilateral agreement, a conditional pact, almost a semi-Pelagian stance. Closely related to 
these two views of covenant were different doctrines of predestination: double predestination in Calvin’s 
theology over against single predestination in Bullinger’s bilateral covenant theology. J. Wayne Baker, 
Heinrich Bullinger and the Covenant: The Other Reformed Tradition (Athens, Ohio, 1980). Lewis W. 
Spitz judged in his book review of this Wayne Baker’s book that Bullinger favoured the Consensus 
Tigurinus formulation of sacramental doctrine, but held back on double predestinarianism, while 
avoiding possible Pelagian implications of his covenantal theology with respect to faith and grace. The 
Journal of Modern History, vol. 55, no.4 (Dec., 1982), pp. 775-6. 
47) Adam Schaff, The Creeds of Christendom, The Evangelical Protestant Creeds (New York, 1876), vol. 
III, p. 610. 
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and who are to be condemned. Now the end or the decree of life and death is short and 
manifest to all the godly. The end of predestination, or fore-appointment, is Christ, …. 
God hath chosen us; and he hath chosen us before the foundations of the world were 
laid; yea, he hath chosen us, that we should be without blame, that is, to be heirs of 
eternal life: howbeit, in Christ, by and through Christ hath he chosen us.48) 
 
The primacy of faith was maintained by Bullinger, and that made him insist that true faith 
is required of the elect. He writes: 
 
First of all, verily, true faith is required of the elect: for the elect are called; and being 
called, they receive their calling by faith, and frame themselves like him that called 
them. “He that believeth not is already condemned.” Whereupon also Paul saith: “God 
is the Saviour of all men, specially of the faithful.” 49) 
 
That Bullinger maintained more moderate view on predestination can be evinced by his 
signing the Second Helvetic Confession (Confessio Helvetica Posterior), whose content is 
concurrent with what Bullinger taught in the Decades.50) Archbishop Whitgift, a student of 
John Bradford at Pembroke College, Cambridge, also shared this milder view. Bradford was 
of the following opinion: ‘… election is not to be looked on but in Christ, nor reprobation but 
in sin. When the second cause is sufficient, should not we think that they are too curious 
that will run to search the first cause, further than God doth give them leave by his word?’ 
In short, election was in Christ for Bradford as well. He maintained that one should not be 
inquisitive about the mystery of God’s predestination: ‘I will be content to leave it till I shall 
see it in another life; where no contradiction shall be seen to be in God’s will.’ 51) We do not 
know exactly how influential Bullinger was for the formulation of Whitgift’s theology on this, 
but the Primate of the Church of England without doubt fully supported the position 
expressed in the Decades. 
 There has been a tendency among historians to judge Whitgift’s belief on predestination 
solely from the final form of the Lambeth Articles (also known as the Nine Articles) 
disregarding the background in which these articles were drawn up, resulting in their 
making Whitgift a predestinarian with a Calvinist bent.52) Whitgift’s reaction against the 
                                                          
48) Decades, III (the Fourth Decade), p. 186. 
49) Decades, III (the Fourth Decade), pp. 189-90. I have used the Parker Society edition. 
50) Baker, Heinrich Bullinger and the Covenant, pp. 44-5. 
51) Aubrey Townsend, ed., The Writing of John Bradford (Cambridge, 1848), pp. 219-20 (‘A brief sum of 
the doctirine of Election and predestination’), 307-30 (‘Defence of Election’) 
52) For this, the use of Trinity College (Cambridge) Manuscript (MS B/14/9), which was available both 
to John Strype, who wrote The Life and Acts of John Whitgift, D.D., and H.C. Porter, is crucial. The 
dispute in Cambridge over predestination and the subsequent adoption of the Lambeth Articles cannot 
properly be understood without this context. 
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proceeding of William Barrett, chaplain of Gonville and Caius College at Cambridge, who 
fell into open confrontation with Puritan dons in Cambridge,53) illustrated most eloquently 
the Archbishop’s basic position, which was that ‘the Scriptures are playne that God by his 
absolute will, doth not hate and reiecte any man without an eye to his Sinne.’ 54) In typical 
Bradfordian or Bullingerian fashion, the Archbishop further clarified the point by saying 
Barrett’s antipredestinarian view was not contrary to any Article of Religion but it is ‘a 
matter disputable and wherein learned men doe and may dissent without impietye.’ 55) 
These views reflected the position Whitgift had held in the mid-1580s. In the belief of the 
Archbishop, we are not curiously to enquire and search out God’s secret will touching 
reprobation or election. As H.C. Porter judged, these attitudes on the part of Bradford and 
Whitgift might appropriately be called the Pembroke contribution to English theology.56) On 
most major theological issues of the days Whitgift could read Bullinger’s works without 
major objections except the issue of excommunication, although this incongruity should not 
be overstated. Since Zurich antistes was not saying that the right to excommunicate 
belonged to the magistrate, Whitgift, who held that the power lay with the bishops, was not 
diametrically opposed to the Zurich view. What offended Zurich antistes was not that the 
civil authority in England was involved in the punitive actions against recusants but that 
excommunication was abused.57) 
 There is no definitive explanation why the Decades soon after almost disappeared from the 
English ecclesiastical scenes. Dr. David J. Keep, on the ground of figures recorded in the 
register of the stationers’ company, concluded that at least five thousand and probably over 
ten thousand copies should have been sold.58) But the records offer us insufficient evidence 
                                                          
53) Barrett, who seems to have formulated his criticism under the influence of Peter Baro, then Margaret 
Professor of divinity at Cambridge and assertor of the conditionality of election and reprobation, was 
summoned before the Consistory Court and forced to recant. Barrett appealed to archbishop Whitgift, 
presenting himself as the victim of a Puritan plot. Luca Baschera, ‘Witnessing to the Calvinism of the 
English Church: The 1618 Edition of Thomas Bradwardine’s DE CAUSA DEI ADVERSUS PELAGIUM’ in 
Christian Moser & Peter Opitz, eds., Bewegung und Beharrung Aspekte des reformierten Protestantismus, 
1520-1650 (Leiden & Boston, 2009), p. 435. 
54) Trinity College MS. B/14/9, p. 1. This case involved more than the issue of predestination. The 
recurrent question of the university privilege over against the episcopal control of it was at issue here. 
Due to the vacancy of the bishopric of Ely and thus under the archbishop’s direct jurisdiction, the 
University, Whitgift asserted, fell within his peculiar charge. Whitgift was saying that not just the 
manner of proceeding against William Barrett but the act of proceeding itself in matters of religion was 
against the fundamental Elizabethan principle. Ibid. 
55) Ibid., pp. 2-3. For detailed discussion, see Porter, Reformation and Reaction in Tudor Cambridge, pp. 
314-63. 
56) Ibid., p. 342. 
57) In the Decades, Bullinger did not treat the issue of excommunication extensively. Both Whitgift and 
Bullinger also shared the affection for the Apocalypse and moderate hermeneutics of it. A part of 
Whitgift’s lectures on the Apocalypse is extant in Cambridge University Library MS. Ef-II-36. 
58) Keep, ‘Henry Bullinger and the Elizabethan Church’, p. 135. W.W. Greg and E. Boswell, eds., Records 
of the Court of the Stationers’ Company 1576 to 1602: from Register B (London, 1930), p. 22. See also 
David J. Keep ‘Zur Verbreitung von Bullingers Dekaden in England zur Zeit Elisabeths I’, Zwingliana, 
XIV, 6 (1976). 
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for the book’s alleged popularity, especially since ‘orders’ for these exercises did not receive 
an official synodal recognition. In fact, we have just about no record of the use of the Decades 
at parish level, although there is a small possibility that the Decades were read by some 
ministers of the foreigners’ church. The pasteur Philippe Delmé of Norich received from his 
father by will a Great Bible, the Decades and Calvin’s Institutes of the Christian Religion.59) 
Walter Hollweg insists that the influence of Whitgift’s ‘orders’ lasted until the days of 
Charles I, but gave no evidence for that.60) On the title page of some copies of the 1587 
edition was written: ‘Imprinted at London by Ralph Newberie, …, who hath store of these 
books for those that want both in Latine and English.’ 61 ) This simply indicates the 
publisher’s entrepreneurial spirit and not necessarily the popularity of Bullinger’s work. It 
is almost impossible to tell how many copies actually went to the parish clergy or other 
inferior ministers. The evaporation of Bullinger’s Decades from the scene could be attributed 
to the changing theological climate in England, which saw gradual polarization into two 
extreme groups, predestinarian Puritans and Arminian established churchmen. Under 
these circumstances, a non-controversial, via media and conscientious sermon book like the 
Decades might have been hard to sell. 
 
5. A Concluding Overview of Bullinger’s Influence on the Church of England 
 
 Zurich’s contact with the English was limited to some bishops and the duke of Bedford. The 
bishops’ desire to reform the Church of England after the model of the Swiss Reformed 
churches did not materialise because of the Queen’s strong oppositions to some of the reform 
initiatives masterminded by moderate Puritans in the parliament such as the prophesyings. 
The English government’s policy seeking alliance with the Lutherans and the sturdiness of 
local resistance against the reform on the diocesan level also worked against the bishops’ 
plan. 
 The influence of William Cecil upon the Elizabethan ecclesiastical policies continued for a 
long period of time after the revision of the Edwardian Articles of Religion. The English 
government tried to make their Articles in line with the Lutheran confession, not the Swiss 
ones, especially on the Lord’s Supper in an effort to exhibit a Protestant unity against the 
Roman Catholics. On the Lord’s Supper, it was the English government policy of 
rapprochement towards the Lutherans that brought a major change to the initial revision 
                                                          
59) William John Charles Moens, ed., The Walloons and their Church at Norwich (London, 1887-8), The 
Publication of the Huguenot Society of London, I, 231. 
60) Walter Hollweg, Heinrich Bullingers Hausbuch (Neukirchen, 1956), p. 170. 
61) Copies in Cambridge University Library and Huntington Library (San Marino, California) contain 
these lines. A.W. Pollard and G.R. Redgrave, eds., A Short-Title Catalogue of Books Printed in England, 
Scotland and Ireland and of English Books Printed Abroad, 1475-1640 (London, 1926), 4058 (hereafter 
STC). In 1587, the Latin edition was also published in England (STC 4076) 
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made by the bishops which had retained the Reformed tenets.62) 
 Bullinger’s role in the Elizabethan vestiarian controversy and his literary contribution in 
confuting the papal bull should not be assessed too highly, either.63) The vestiarian dispute 
seems to have gone a direction Bullinger himself never intended. His main interest 
throughout his ‘literary entanglement’ he has been subjected to during the controversy was 
simply to conciliate the two conflicting sides. The allegation of Bullinger’s ‘erastian’ response 
during the vestiarian controversy, a response which would make him an advocate of the 
state-led religious settlement, did not appear to carry much truth since Bullinger did not 
hold such a view which savoured of a modern concept of the state-church relationship. The 
actual contents of Bullinger’s Refutatio appear explicit and explanatory but not didactic, 
presenting the English case against the papal bull before the princes in continental 
Europe.64) The book’s implication for the English domestic scene was rather limited since 
the effect of the bull had been sufficiently counteracted by the parliamentary acts. 
 Another publication of Bullinger’s work, Decades, received a somewhat different treatment. 
The semi-official adoption of the Decades in the 1586 ‘orders’ of Whitgift does indicate that 
the work was compatible with the contemporary theological position of the Church of 
England. However, it meant no more than that. Unfortunately, there is little evidence of the 
book’s alleged popularity at parish level, where Whitgift’s ‘orders’ intended the book to be 
used. The adoption of the Decades presumably came a little too late to enjoy a wide-range 
reception since the theological climate within the Church of England was about to change. 
Whitgift’s ‘orders’ must have been issued in response to the action taken by the moderate 
Puritans in the House of Commons. As was evident from the choice of Bullinger’s Decades 
as the text for the inferior ministers, Whitgift’s ‘orders’ also maintained a possible 
connection with the traditions of the Lincoln diocese. Thus it is safe to conclude that the 
choice of the Decades was not just a reflection of Whitgift’s personal preference but a result 
of the consultation among some bishops, most notably Thomas Cooper, although it was 
brought to the forefront of the ecclesiastical politics only after the manoeuvre in the House 
of Commons by the reformists. On the other hand, while accelerated by pressures from the 
outside, the 1586 ‘orders’ and the inclusion of the Decades, were in essence the final product 
of the continuous efforts for a reform on the part of the ecclesiastical authorities.65) 
                                                          
62) For details see my ‘The Lutheran Influence on the Elizabethan Settlement, 1558-1563’. 
63) The vestiarian controversy was the row over whether or not vestments (the alb, cope, chasuble, and 
even surplice, which may be vestiges of Roman Catholicism), if they were considered ‘matters not 
essential to faith’ (adiaphora), should be tolerated in the English Church as long as they are beneficial. 
64) Refutatio was published in Latin in 1571 from John Day’s press. The English translation appeared 
in the following year from the same press. The idea of inviting Bullinger to write a confutation 
(Refutatio) against the papal bull, which deprived Elizabeth I of all the titles to her kingdoms, was only 
on the English bishops’ agenda. A copy of the bull was provided to Bullinger by Bishop John Jewel. 
Bullinger finished the work by February 1571 and sent it to the bishops of York, Ely and Salisbury. 
Robinson, ed., Zurich Letters, I, 221, 229, 241. 
65) In reaching these conclusions I made every effort to read as many Bullinger’s letter as I could. In 
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According to Euler and other modern-day Anglo-Zurichers, Heinrich Bullinger deserves to 
be ranked among the most influential theologians of the English Reformation, exercising 
decisive influence in matters of doctrine, liturgy, and discipline. His influence may have 
been felt in the formulation of the Forty-Two Articles of Religion (but not the Thirty-Nine 
Articles of 1563 during the Elizabethan period), the 1552 Book of Common Prayer (which, 
however, has traces of the Lutheran interpretation of the Eucharist propounded in the 
Confessio Augustana) as well as the Reformatio legum ecclesiasticarum of 1553. The 
Reformatio was a product of the Edwardian Royal Commission charged with the reform of 
the canon law but failed to receive parliamentary approval in the House of Lords 66). These 
were all Edwardian vestiges, and the scene for assessing Bullinger’s possible influence 
during the Elizabethan period is substantially different. In consequence, Bullinger’s 
thought was not a major contributing factor for the theological position of the established 
church in the reign of Elizabeth I, even though the established Church of England regarded 
Bullinger’s theology basically as being concurrent with theirs at least until the 1580s. 
Bullinger’s literary support for the established church was of secondary importance for most 
people concerned except some of the bishops with reforming zeal. The Queen’s incessant 
insistence on her prerogative in religious matters, which was generally accepted by most 
parliamentarians in England, not only excluded categorically the possibility of 
parliamentary and secular interventions on religion but also the direct foreign influence on 
the reform programmes. Thus it can safely be concluded that Bullinger’s contributions in 
this turbulent period of the 1570s and 80s should not be neglected but were never so 
significant as to direct the course of events in English ecclesiastical history. 
                                                          
this regard, a brief reference should be made to the scale of Bullinger’s correspondence related to 
English affairs as one of the purpose of this article is to rectify the overestimation of these letters. Some 
historians still foster a strong belief that among the Bullinger correspondence which runs to 12,000 
there must exist a considerable number which were addressed to England or sent by Englishmen to 
Bullinger but have not so far been published. However, Kurt Jakob Rüetschi, formerly with the 
Heinrich Bullinger-Briefwechsel Edition within the University of Zurich’s Institute für Schweizerische 
Reformationsgeschichte, told me that only 257 letters among the impressive number of 12,000 were 
related to England. According to his calculation, about 8,000 letters were exchanged within Switzerland. 
Out of the remaining 4,000, Germany claimed 2,505 followed by France’s 786. England’s figure of 257, 
trailed by Italy (190) and Poland (174), is evidently quite small compared to the figures of Switzerland’s 
northern and western neighbours. Most of the 257 letters were already published in Original Letters 
and Zurich Letters or by G.C. Gorham’s Gleanings of a Few Scattered Ears, during the Period of the 
Reformation in England and of the Times Immediately Succeeding AD 1533 to 1588 and others. I could 
find only about 25 unpublished letters during the period between 1547 and the year of Bullinger’s death 
in 1575. These letters are now preserved at Staatsarchiv and Zentralbibliothek in Zurich, the Lambeth 
Palace, the British Museum, and the Bodleian Library in Oxford. Heinrich Bullinger Briefwechsel 
Edition possesses the copies of these unpublished letters and my study of them led me to conclude that 
they were of minor significance for this research. 
66) That the Reformatio was almost complete, only waiting for parliamentary consent, can be evidenced 
from the fact that the memorandum of October 1552, which Edward VI left for the Privy Council, simply 
stated, ‘The abrogating of the old canon law and establishment of a new.’ W.K. Jordan, ed., The 
Chronicle and Political Papers of King Edward VI (London, 1966), p. 179. 
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［本稿は平成 30 年度専修大学研究助成・個別研究「ハインリッヒ・ブリンガーとチューリッヒ
市参事会」の研究成果の一部である。］ 
